
Dearborn’s lead (Singh 2002). It seemed as though every elected official in the
state issued a statement about tolerance.11 The breadth and depth of public
support shown to Arab Detroit went a long way toward making Dearborn res-
idents feel, in the words of Maysoun Khatib, a Michigan Civil Rights Com-
mission program officer, that the city wore an “invisibility cloak” protecting
it from hostility and attack (Interview, January 23, 2005). “People know us,”
attorney Bill Swor explained. “My intuition, my experience tells me that
because the Arab community in Detroit has been here 100 years, 120 years,
has been a greater part of the fabric [of the city] for a longer period of time and
is integrated in the [local] infrastructure . . . then I guess you buy the good as
well as the bad and it is harder, even if you don’t like the guy, it is harder to
be overtly hostile” (Interview, November 9, 2004).

By examining which parts of Detroit’s Arab community were most vul-
nerable after the attacks, and which witnessed the greatest solidarity from
non-Arabs, we can illustrate how the public outpouring of support for Arab
Detroiters in the post-9/11 period helped ensure the security of this popula-
tion. Nationally, it was immigrants (29 percent) and Muslims (42 percent)
who reported the largest percentages of bad experiences after the attacks, or
those with a poor command of English (Zogby International 2002). In
Detroit, however, despite its unusually large percentage of foreign-born and
Muslim Arabs, the numbers look very different. Not only was the overall back-
lash in Detroit less severe, but when the data is disaggregated at the local level,
it is also clear that Michigan’s most vulnerable populations, in particular, fared
better than their counterparts in other states (on vulnerable Arab populations
in California and Illinois, see especially Naber 2006; Cainkar 2006). Foreign-
born Arabs in Detroit reported fewer bad experiences than their U.S.-born
counterparts, 14 percent to 19 percent (see tables 3.1 and 3.2). Likewise, the
percentage of negative experiences reported by Muslims, 20 percent, though
higher than those reported by Arab Christians, 13 percent, is less than those
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Table 3.1 Metro Detroit: Place of Birth and Backlash

Bad Experience Worry Give Up Civil Liberties

U.S.-Born 19% 46% 22%
Foreign-Born 14 55 19

Pearson chi2(1) Pearson chi2(1) Pearson chi2(1)
= 2.4788 = 9.6802 = 3.3876 

Pr = 0.105 Pr = 0.002 Pr = 0.066

Source: Detroit Arab American Study (DAAS) (2003).
Note: N = 1,016



reported nationwide, 42 percent and 16 percent (see tables 3.3 and 3.4). And,
in an unusual turn of events, the more fluent in English DAAS respondents
were, the more likely they were after the attacks to report having had a bad
experience related to their race or ethnicity.

Similarly, although Muslims in Detroit (71 percent) and elsewhere (82 per-
cent) report greater worries about their future in the United States than Chris-
tian Arabs (39 percent in Detroit and 57 percent nationally), Michigan Arab
populations overall report significantly less than the national average (43 per-
cent of the DAAS to 66 percent of the Zogby data). In fact, though Christians
nationally (58 percent) and in Detroit (30 percent) were more willing to trade
civil liberties for security than Muslims were (presumably because they did not
feel as implicated in the 9/11 attacks), Detroit Muslims were significantly
less likely to accept this compromise than Muslims nationwide (6 percent to
35 percent). Finally, although the percentage of foreign-born Arab Detroiters
who worry about their future is greater than that of the American-born (55 per-
cent to 46 percent), this percentage is still significantly lower than national
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Table 3.2 National Patterns: Place of Birth and Backlash

Bad Experience Worry Give Up Civil Liberties

U.S.-Born 19% 60% 57%
Foreign-Born 29 70 44

Pearson chi2(1) Pearson chi2(1) Pearson chi2(1)
= 7.1967 = 6.5727 = 7.3857 

Pr = 0.007 Pr = 0.010 Pr = 0.007

Source: Zogby International (2002).
Note: N = 505

Table 3.3 Metro Detroit: Religion and Backlash

Bad Experience Worry Give Up Civil Liberties

Muslim 20% 71% 6%
Christian 12.7 39 30

Pearson chi2(1) Pearson chi2(1) Pearson chi2(1)
= 7.5987 = 89.9708 = 70.8574 

Pr = 0.006 Pr = 0.000 Pr = 0.000

Source: Detroit Arab American Study (DAAS) (2003).
Note: N = 1,016
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figures. Only 19 percent of Detroit’s foreign-born Arab population is willing
to trade civil liberties for security, which is less than half the national average of
51 percent. Overall, our data suggest that Arab Detroit weathered the post 9/11
backlash with fewer scars than the Arab American community nationwide and
that Arab Detroiters, relative their counterparts elsewhere, are more confident
about their future in the United States and more assertive of their rights as cit-
izens. These findings are most pronounced among those Arab populations that
are most vulnerable nationwide—namely, immigrants and Muslims.

THE IMPACT OF PARTICIPATION 
IN ARAB AMERICAN 
ETHNIC INSTITUTIONS

What accounts for these differences? The answer lies in Arab Detroit’s unparal-
leled amalgam of successful institutions, politically incorporated individuals,
economic clout, and concentrated populations. They are what make Detroit
exceptional, and they are most effectively expressed in a profusion of ethnic asso-
ciations. DAAS findings suggest that participation in ethnic associations corre-
lates directly to greater empowerment among Arab Detroiters. Of DAAS
respondents, 39 percent report being involved in an Arab ethnic association,
“including advocacy groups like ADC, the Yemeni Benevolent Association, or
the Chaldean Federation.” These organizations act as gateways to a larger polit-
ical world, linking local residents to mainstream institutions at the local,
regional, and national levels. Police departments, elected officials, service
providers, churches, universities, marketers, and many others go through
Detroit’s community organizations when hoping to reach local Arab Americans.
Sometimes ethnic associations act as surrogates for the communities they repre-
sent, monopolizing contacts and resources, but they also act as conduits through
which incorporation is pursued (Howell 2000; Jamal 2005; Shryock 2004).
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Table 3.4 National Patterns: Religion and Backlash

Bad Experience Worry Give Up Civil Liberties

Muslim 42% 82% 35%
Christian 16 57 58

Pearson chi2(1) Pearson chi2(1) Pearson chi2(1)
= 38.9386 = 30.9507 = 24.1392 
Pr = 0.000 Pr = 0.000 Pr = 0.000

Source: Zogby International (2002).
Note: N = 505.



Among DAAS respondents, participation in ethnic associations is linked to
both positive and negative post 9/11 outcomes. The 39 percent of DAAS
respondents who reported participating in ethnic associations had different expe-
riences than those who reported active membership (or regular attendance) in
churches, mosques, or village clubs. For example, when compared to nonmem-
bers, members of ethnic associations were 15 percent more likely to have
reported experiencing an act of solidarity by a non-Arab after the 9/11 attacks
(43 percent to 27 percent; see table 3.5). On the other hand, members of eth-
nic associations were less likely to express confidence in the federal government
(43 percent of members reported high levels of confidence compared to 59 per-
cent of nonmembers). Members were also less likely to think Arabs and Mus-
lims accused of supporting terrorism could receive a fair trial, (44 percent to
55 percent) suggesting that members are more skeptical of American political
institutions (see tables 3.6, 3.7). Nonetheless, as presented in table 3.8, members
are also far more likely to contact a government official to express an opinion on
a political issue (16 percent) than are Arabs who do not belong to such groups 
(6 percent). Membership in an Arab ethnic association brings with it greater skep-
ticism about the American political system. It also brings increased opportunity
to engage, sometimes productively, with mainstream political institutions.

BACKLASH, PART 2: THE FEDERAL LAW
ENFORCEMENT AGENDA

Everybody saw George Bush go to the mosque in Washington, D.C., take his
shoes off and enter the prayer room, the masjid area, as a show of solidarity with
the Muslims in this country, and certainly, initially, we all thought that was a
really good thing for him to have done and we appreciated that and really looked
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Table 3.5 Participation in Ethnic Associations and Solidarity

Solidarity

Participation No Yes Total

No 73% 27% 100%
Yes 57 43 100

Pearson chi2(1) = 15.2591 
Pr = 0.000

Source: Detroit Arab American Study (DAAS) (2003).
Note: N = 996; N (participation in ethnic associations = no) = 612; N (participation in eth-
nic associations = yes) = 384.



to him to defend our civil rights. And then it all appeared to be a dog and pony
show. As the situation evolved a few weeks later we started to see Muslims and
Arabs just disappearing from the country. Actually they were being arrested,
incarcerated, held without charge, without contact, without an attorney, just
kind of disappearing. Sometimes their families didn’t even know where they were
for several weeks before the government finally deported them . . . And then, the
infamous Patriot Act came into existence and we could actually see in black and
white that all those things that George Bush said to us when he was running for
office prior to 9/11, about how he was going to do away with profiling, about
how he was going to do away with secret evidence, turned out to be a lie. Not
only did he not do away with those things, he actually put his attack dog, John
Ashcroft, in a position to strengthen those violations of our civil rights as Arab
Americans, as Muslim Americans. (Interview, Ron Amen, 2005)

When Arab Detroiters talk now about the impact of the 9/11 attacks, their
greatest concern, echoing Ron Amen, is the erosion of their civil liberties and
the profiling of their communities by law enforcement and the media. They
speak of the silencing effect on those who want to criticize United States and
Israeli policies in the Middle East.12 They worry about the constriction of eco-
nomic and cultural flows that connect the United States and the Arab world,
and the simultaneous expansion of American military campaigns in the Mus-
lim world. It is not always easy to see, but in Washington and the national
media, Arab Americans are portrayed as potential threats to American security
and as potential assets in the Bush administration’s campaign to reshape the
Middle East and fight the “war on terror” (Hagopian 2003). This situation
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Table 3.6 Participation in Ethnic Associations 
and Confidence in U.S. Government

Confidence

Participation Low High Total

No 41% 59% 100%
Yes 57 43 100

Pearson chi2(1) = 15.1053
Pr = 0.002

Source: Detroit Arab American Study (DAAS) (2003).
Note: N = 950; N (participation in ethnic associations = no) = 578; N (participation in eth-
nic association = yes) = 372.



has yielded a heady mix of opportunity and constraint for Arab Americans,
just as it has delivered an especially violent mix of opportunity and destruc-
tion to the Arab world. Nowhere in America has the two-edged nature of
increased federal attention been more apparent than in Detroit’s Arab com-
munities. If Arab Detroit’s exceptional nature sheltered it from angry, intol-
erant individuals bent on revenge, did it also protect Arab Americans from
ill-informed federal agents who saw culprits and conspirators around every cor-
ner? Did it situate Detroit’s Arab organizations to capitalize on new economic
and cultural possibilities that followed (and were a part of) the backlash or did
it force them to redirect their energies toward defensive educational and legal
campaigns? Did it empower Arab Americans to influence policy on the
national level now that many Arab ethnic associations were working closely
with federal agencies? We will next explore how Detroit has responded to what
Hussein Ibish, former spokesperson for ADC, has described as the Bush
administration’s “message” to Arab Americans: “private citizens should not
and cannot discriminate against Arabs and Muslims, but we [the federal gov-
ernment] can and will” (Ibish 2003).

THE HUNT FOR TERRORISTS 
IN DETROIT COURTROOMS

In the days immediately following the 9/11 attacks, the FBI, INS, and local
law enforcement agencies rounded up and detained without charge more
than 1,100 Arab, South Asian, and Muslim men as part of Investigation
PENTTBOM, which sought out individuals who were suspected, on the most
speculative of evidence, of having known beforehand about the 9/11 attacks or
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Table 3.7 Participation in Ethnic Associations and Government Contact

Written Letter to Government

Participation No Yes Total

No 94% 6% 100%
Yes 84 16 100

Pearson chi2(1) = 30.3196
Pr = 0.000

Source: Detroit Arab American Study (DAAS) (2003).
Note: N = 1,003; N (participation in ethnic associations = no) = 618; N (participation in eth-
nic associations = yes) = 385.



of planning additional terror attacks (U.S. Department of Justice 2003). For the
most part, these men were held without charges and in complete secrecy, often
in solitary confinement. More than half were eventually deported, though
none have been linked, directly or indirectly, to the 9/11 conspiracy. As the
investigations widened over several months, the numbers grew to more than
5,000 detained, 155 in Detroit (Cole 2003). Detroit may not have been the
epicenter of the public backlash against Arabs and Muslims in the United
States, but it was in many ways the epicenter of the Justice Department’s cam-
paign to apprehend terror suspects and reassure the public that it was doing
all it could to hunt down and prosecute those with terrorist ties. On the
anniversary of the 9/11 attacks, for example, Mark Corallo, a Justice Depart-
ment spokesman in Washington, announced that the FBI office in Detroit
had more than doubled in size in 2002, that their agents were receiving full
cooperation from “wary community leaders acting as cultural guides into the
local Arab world,” and that the Detroit office was at the forefront of “the
largest investigation in the history of the United States” (Tamara Audi, “Ter-
ror War Hits Home—Secret Sweep: Detroiters Caught in Widening Investi-
gation,” Detroit Free Press, November 12, 2002, 1A). This vast deployment of
man hours and new powers of surveillance yielded not the terrorists Bush was
hoping for, but a tripling of the arrest rate of local Arab and Muslim petty
criminals and visa over-stayers (Greg Krupa and John Bebow, “Immigration
Crackdown Snares Arabs,” Detroit News, November 3, 2003, 1A). As Bill
Swor, a Detroit attorney who has worked on several prominent terrorism-
related cases, pointed out to us, these investigations had a chilling effect on the
community. “When every federal investigation involving an Arab, whether a
citizen or a resident alien, is vetted through the terrorism unit . . . and every
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Table 3.8 Participation in Ethnic Associations 
and Ability to Obtain a Fair Trial

Ability

Participation No Yes Total

No 45% 55% 100%
Yes 56 44 100

Pearson chi2(1) = 12.3494
Pr = 0.000

Source: Detroit Arab American Study (DAAS) (2003).
Note: N = 950; N (participation in ethnic associations = no) = 574; N (participation in eth-
nic associations = yes) = 372.
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Table 5.1 Interview Characteristics of Respondents (n = 38)

Generation Education Age Marriage Employment Children

Muslim women
Amina 2 BA 21 Single — —
Mona 2 BS 22 Single X —
Fozia 1 BS 23 Married — X
Maha 2 BA 26 Married — —
Amna 1 BS 27 Single X —
Rabia 1 HS 32 Married — X
Najat 1 MD 34 Married — X
Hala 2 BS 34 Married — X
Najwa 1 MA 47 Married X —

Christian women
Hannan 1 HS 23 Married — X
Layla 2 HS 24 Single X —
Jenna 4 BA 26 Married — X
Laura 1 HS 38 Married — X
Samia 1 HS 43 Married — X
Carolyn 2 MA 47 Married X —
Suzanne 1 HS 49 Married — X
Helen 1 HS 51 Single — X
Camilla 3 HS 61 Married X —

Muslim men
Marwan 1 BS 21 Single — —
Mahmoud 1 BS 22 Married X —
Saad 1 BS 35 Single X —
Abdullah 1 HS 36 Married X X
Amir 1 BS 36 Married X X
Ammar 1 MA 45 Married X X
Ramsey 1 PhD 48 Married X X
Mack 1 MA 48 Married X X
Ali 1 BA 52 Married X X
Mustafa 1 PhD 59 Married X X

Christian men
Aden 2 BA/LAW 31 Married X —
Sami 2 MA 33 Single X —
George 3 MA 34 Married X —
Randall 1 HS 35 Married X X
Steven 1 BS 35 Single X —
Camille 3 MA 36 Married X X



survey respondents are foreign-born, versus 45.8 percent of Christians. Among
the interview respondents, all of the Muslim men and most of the Muslim women
are immigrants, though many have lived in the United States their entire adult
lives. Despite our efforts, we were unable to include second-generation Muslim
men in the interview sample because most of the second-generation men who
attend the mosque are under eighteen. We were more successful in obtaining
diversity in generational status among the Christian interview respondents, in
part because the community has a longer history in Houston and is more diverse
by nativity.

Reflecting their longer residency in the United States, Christians are more
likely than Muslims to subjectively identify as either American (17.6 percent
to 3.4 percent) or hyphenated American (listed in the Other category).
These results parallel those of the Detroit Arab American Study, where
Christians were less likely than Muslims to accept the Arab American label.
Muslims, on the other hand, are more likely to identify themselves as Arab
(59.0 percent) or Asian (28.7 percent), though it is worth noting that roughly
an equal number of Christians consider themselves Arab (56.8 percent). Not
surprisingly, Muslims have stronger ties to their ethnic identity, as evidenced
by their greater frequency of cooking ethnic meals and contact with friends
and family in the Middle East. These results indicate that Christians are more
assimilated than their Muslim counterparts, both in terms of attitudes and
behaviors.

In a telling question on perceived racial category, 30 percent of Christian
respondents report that other people consider them white, compared to only
5.2 percent of Muslims. Specifically, the survey question asked, “What group
do you think other people think you belong to?” The response categories derived
from the pretests included: whites, blacks, Asians, Hispanics, Arabs, don’t know,
and Other. An additional one-fifth of Christians report that they are unsure of
their racial categorization, which may indicate that race is less salient than other
aspects of their identity, or at minimum, that race is not a defining characteris-
tic of their everyday experiences. Muslims, on the other hand, are much more
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Robert 1 MS 37 Married X X
Salem 2 MA 41 Married X X
Jim 1 HS 47 Married X X
John 1 PhD 56 Married X X

Source: Author’s compilation.

Table 5.1 Interview Characteristics of Respondents (n = 38) (Continued )

Generation Education Age Marriage Employment Children
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Table 5.2 Survey Characteristics of Muslim and Christian Respondents
(n = 335)

Christian Muslim
(n = 155) (n = 180)

Background
Nativity

Foreign-born 45.8% 82.8%**
U.S.-born 54.2 17.2

Duration of U.S. residence
Less than five years 3.3 12.7**
Five to fourteen years 26.3 41.8
Fifteen or more years 70.5 45.5

Education
Less than high school 2.6 6.9
High school graduate 8.5 3.4
Some college 23.5 17.8
College and higher 65.4 71.3
Not applicable 0.0 0.6

Father’s education
Less than high school 39.7 26.0**
High school graduate 23.2 14.5
Some college 9.3 12.1
College and higher 24.5 45.6
Not applicable 3.3 1.7

Mother’s education
Less than high school 38.2 36.5*
High school graduate 35.5 24.1
Some college 12.5 13.5
College and higher 10.5 23.6
Not applicable 3.3 2.4

Family income
Less than $39,999 17.7 22.8*
$40,000 to $79,999 28.2 37.8
$80,000 or higher 43.0 30.0
Not applicable or did not work 11.3 9.6

Married 70.6 67.6*

Mean age 47.1 37.3**
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Religious identity
Religious background

Christian 96.1 3.9**
Muslim 0.0 94.4
Other 3.3 1.1
None 0.7 0.6

Religiosity
Not very religious 3.3 4.5
Somewhat religious 38.8 50.0
Very religious 57.9 45.5

Family religiosity during youth
Not very religious 13.0 17.9**
Somewhat religious 39.0 52.2
Very religious 48.1 29.8

Attend Sunday or Friday services
Never 3.3 5.1**
One to three times a month 48.0 27.6
Every week 48.7 67.4

Attend other religious activities
Never 31.2 14.2**
One to three times a month 53.2 47.7
More than once a week 15.6 38.1

Ethnic identity

Ethnicity
American 17.6 3.4**
Arab 56.8 59.0
Asian 1.4 28.7
African American 0.7 2.8
Hispanic 0.0 1.1
Slavic or Romanian 7.4 0.0
Ethiopian or Eritrean 0.7 0.0
Other 15.5 5.1

Table 5.2 Survey Characteristics of Muslim and Christian Respondents
(n = 335) (Continued )

Christian Muslim
(n = 155) (n = 180)

(continued )
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Perceived racial category
White 33.8 5.2**
Arab 25.2 54.3
Asian 0.7 13.3
Hispanic 17.9 16.8
Black 1.3 2.9
Don’t know 21.2 7.5

Ethnic friends
None 12.3 5.0*
One or two 25.3 17.9
Three or more 62.3 77.1

Ethnic meals per week
None 16.1 5.1**
One or two 29.5 18.0
Three or more 54.3 77.0

Ethnic neighbors
None 41.8 36.3**
Some of them 32.0 48.6
Most of them 7.2 7.3
All of them 0.0 1.1
Unsure or not applicable 19.0 6.7

Contact with Middle East
Never 32.9 5.6**
A few times a year 28.3 36.9
More than once a month 25.0 53.1
Not applicable 13.8 4.5

Ethnic versus religious identity
Ethnicity more important 9.3 8.8
Religion more important 34.0 43.9
Both equally important 52.0 44.4
Neither 4.0 2.3
Don’t know 0.7 0.6

Table 5.2 Survey Characteristics of Muslim and Christian Respondents
(n = 335) (Continued )

Christian Muslim
(n = 155) (n = 180)



likely to report that others perceive them as Arab (54.3 percent), Hispanic
(16.8 percent), or Asian (13.3 percent), with only a small fraction (5.2 percent)
feeling that they pass as white Americans.

Corresponding to these differences in ethnic and racial identification,
Muslims are also more likely than Christians to have experienced discrimina-
tion before 9/11 (13.4 percent to only 7.2 percent), though a sizable number
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Discrimination
Discrimination before 9/11

Never 55.9 31.8**
Rarely 28.9 51.4
Fairly often 3.9 10.6
Very often 3.3 2.8
Don’t know 7.9 3.4

Discrimination after 9/11
Never 52.7 18.6**
Rarely 31.3 38.4
Fairly often 8.0 26.0
Very often 4.0 11.9
Don’t know 4.0 5.1

Ethnic discrimination
Yes 31.6 58.9
No 68.4 41.1

Religious discrimination
Yes 2.6 58.9**
No 97.4 41.1

Discrimination of family or friends
Never 39.5 11.4**
Rarely 27.9 38.1
Fairly often 10.9 33.0
Very often 3.4 8.5
Don’t know 18.4 9.1

Source: Author’s compilation.
*p = < .05; **p = < .01

Table 5.2 Survey Characteristics of Muslim and Christian Respondents
(n = 335) (Continued )

Christian Muslim
(n = 155) (n = 180)
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To gain an impression of students’ linguistic backgrounds, we asked them
to state the language or languages they speak at home most often, second most
often, and third most often. As table 6.3 shows, of the fifty-five students who
responded, only three students (5 percent) reported speaking just one lan-
guage, English. No students reported that English was never spoken at home.
Most students, forty-three (78 percent), reported speaking two languages, and
nine (16 percent) reported speaking three (see table 6.7). Forty-three (75 per-

Table 6.1 Respondent’s Birth Year by Sex

Total
Birth Male Female (1 missing)

1986 2 2 4
3.6% 3.6% 7.1%

1987 7 21 28
12.5% 37.5% 50.0%

1988 13 9 22
23.2% 16.1% 39.3%

1989 2 0 2
3.6% 0.0% 3.6%

Total 24 32 56
42.9% 57.1% 100.0%

Source: Authors’ compilation.

Table 6.2 Respondent’s Grade in School by Sex

Grade in School Male Female Total

11th grade 19 16 35
33.3% 28.1% 61.4%

12th grade 5 17 22
8.8% 29.8% 38.6%

Total 24 33 57
42.1% 57.9% 100.0%

Source: Authors’ compilation.
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cent) reported that they speak English at home most often, eight (8 percent)
reported Arabic, and five (7 percent) reported Urdu. Overall, fifty-four stu-
dents (98 percent) spoke English, thirty-eight (69 percent) spoke Arabic,
and twelve (22 percent) spoke Urdu. One student reported speaking Alba-
nian, Bengali, Gujarati, German, Hebrew, Kurdish, and Punjabi as well (see
tables 6.4, 6.5, and 6.6).

Table 6.3 Respondent’s Birthplace

Frequency Percent

Illinois Chicago 24 42.1
Oak Lawn 5 8.8
Bridgeview 4 7.0
Summit 2 3.5
Brookfield 1 1.8
Burbank 1 1.8
Orland Park 1 1.8
Skokie 1 1.8
Bolingbrook 1 1.8
Justice 1 1.8
Palos Park 1 1.8
Hickory Hills 1 1.8

Total Illinois 43 75.4

Other U.S. Parma, OH 2 3.5
Athens, OH 1 1.8
Philadelphia, PA 1 1.8
Pullman, WA 1 1.8
Miami, FL 1 1.8
Brookings, SD 1 1.8
Total other states 7 12.2

Total U.S. 50 87.7

Immigrated to U.S. Kuwait 2 3.5
Jordan 1 1.8
Ramallah, Palestine 1 1.8
Karachi, Pakistan 1 1.8
Basel, Switzerland 1 1.8
Jerusalem, Israel 1 1.8

Total immigrated 7 12.2
Total 57 100.0

Source: Authors’ compilation.
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Table 6.4 Language Spoken Most Often at Respondent’s Home

Frequency Percent Valid Percent 
(55 out of 57) (n = 57) (n = 55)

Arabic 8 14.0 14.5
English 43 75.4 78.2
Urdu 4 7.0 7.3

Total 55 96.5 100.0

Source: Authors’ compilation.

Table 6.5 Language Spoken Second Most Often at Respondent’s Home

Frequency Percent Valid Percent 
(55 out of 57) (n = 57) (n = 55)

Arabic 30 52.6 57.7
English 11 19.3 21.2
Urdu 7 12.3 13.5
Bengali 1 1.8 1.9
Albanian 1 1.8 1.9
Gujarati 1 1.8 1.9
German 1 1.8 1.9

Total 52 91.2 100.0

Source: Authors’ compilation.

Table 6.6 Language Spoken Third Most Often at Respondent’s Home

Frequency Percent Valid Percent 
(9 out of 57) (n = 57) (n = 9)

Urdu 1 1.8 11.1
Spanish 5 8.8 55.6
Hebrew 1 1.8 11.1
Kurdish 1 1.8 11.1
Punjabi 1 1.8 11.1

Total 9 15.8 100.0

Source: Authors’ compilation.
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REFLECTIONS ON SEPTEMBER 11

Our average response rate to the five open-ended questions about 9/11 was fifty
out of fifty-seven possible responses (88 percent). Four students did not
answer any of these questions, and seven wrote responses to some, but not all,
of the five questions. Responses ranged from single-word responses to mini-
essays that took up the entire page provided.

The first question asked students to share their memories of what they expe-
rienced and how they felt on September 11, 2001. Of the five questions, this one
generated the lengthiest, albeit the fewest (forty-nine), responses. Louise
Cainkar’s description of Bridgeview Arab Muslim experiences following 9/11 is
worth noting:

Table 6.7 Number of Languages Spoken at Home

Only Only Two Three 
English Non-English Languages Languages

3 0 43 9

Source: Authors’ compilation.

Table 6.8 Number of Respondents per
Language Spoken at Home

Percent 
Languages Frequency (n = 55)

English 54 98.2
Arabic 38 69.1
Urdu 12 21.8
Spanish 5 9.1
Albanian 1 1.8
Bengali 1 1.8
Gujarati 1 1.8
German 1 1.8
Hebrew 1 1.8
Kurdish 1 1.8
Punjabi 1 1.8

Source: Authors’ compilation.
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and non-Muslims weakened. However, it affected Muslims both ways.” One
student’s indisputably mixed response unwittingly provides a fairly represen-
tative summary of the different lasting effects most students observed 9/11 as
having on Muslim relations with non-Muslims.

This event led to good and bad effects. The bad effects: false accusations blam-
ing us; our absolute rights being affected; innocent brothers and sisters of our
religion in the world are being; and affected wrongly. The good effects: unity;
a sudden want for everyone to learn more about Islam; false misconceptions
about Islam being cleared up; and more strength in faith of some believers.

Table 6.9 Muslim Youth on the Impact of 9/11 on 
Muslim–Non-Muslim Relations

Male Female Total

Better Count 0 3 3
Percent of total 0 6.1 6.1

Mixed Count 9 17 26
Percent of total 18.4 34.7 53.1

Worse Count 12 8 20
Percent of total 24.5 16.3 40.8

Count 21 28 49
Percent of total 42.9 57.1 100.0

Better Count 0 3 3
Percent within 
respondent’s sex 0 10.7 6.1

Mixed Count 9 17 26
Percent within 
respondent’s sex 42.9 60.7 53.1

Worse Count 12 8 20
Percent within 
respondent’s sex 57.1 28.6 40.8

Count 21 28 49
Percent within 
respondent’s sex 100.0 100.0 100.0

Source: Authors’ compilation.

Better, mixed,
or worse relations

Total

Better, mixed, 
or worse relations

Total
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Explanations for feeling optimistic included the observed increase in the
number of converts to Islam, higher Muslim visibility, the sense that Muslims
are strong and will persevere, and favorable comparison of Muslim immigrant
experiences with those of non-Muslim immigrants. Students wrote:

I think this is just a period of confusion which will be [gone] after a while. It
hasn’t changed. Optimistic, because I think there is a future for Muslims in
United States.

I honestly think optimistic because people are starting to realize Muslims for
what they really are.

I feel optimistic. With every bad there will always be good. As long as we work with
the American community, show our voice in politics, and make progress, people
will see what Islam is all about, not what they see on CNN, MSNBC, and FOX!

In contrast are students’ expressions of feeling pessimistic. The range of
reasons include fear of the government taking away their rights and of being

Table 6.10 Muslim Youth on the Future of Muslims
in the United States

Male Female Total

Optimistic Count 10 9 19
Percent of total 21.3 19.1 40.4
Percent within 
respondent’s sex 43.5 37.5 40.4

Mixed Count 5 6 11
Percent of total 10.6 12.8 23.4
Percent within 
respondent’s sex 21.7 25.0 23.4

Pessimistic Count 8 9 17
Percent of total 17.0 19.1 36.2
Percent within 
respondent’s sex 34.8 37.5 36.2

Total Count 23 24 47
Percent of total 48.9 51.1 100.0
Percent within 
respondent’s sex 100.0 100.0 100.0

Source: Authors’ compilation.
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Student Responses to 9/11 Questions
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Source: Authors’ compilation.

SIAML: mixed thoughts or feelings over the long-term coming from self
OIPAML: mixed thoughts or feelings over the long-term received by other Muslims
OEPANSH: negative external events over the short-term received by Muslims
NMIANL: negative thoughts or feelings over the long-term coming from non-Muslims
SEPANSH: negative external events over the short-term received by self
NMIAML: mixed thoughts or feelings over the long-term coming from non-Muslims
OEAPL: positive external events over the long-term produced by other Muslims
SEPA0L: neutral external events over the long-term received by self
NMEANL: negative external events over the long-term produced by non-Muslims
SIAPL: positive thoughts or feelings over the long-term coming from self
SIANL: negative thoughts or feelings over the long-term coming from self
OIPANL: negative thoughts feelings over the long-term received by other Muslims
OEPANL: negative external events over the long-term received by other Muslims

Figure 6.1 Quantitative Analysis of Q156–Q160
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Table 8.1 Loan Activity by State, 2002 and 2003

Ijara Searchlight

2002 2003 2002 2003

Alabama 0% 0.1% 0% 0%
Arizona 0 1 0 0
Arkansas 0 0.6 0 0
California 12 12 0 7
Colorado 1 0.8 0 0
Connecticut 0.6 2 0 0
D.C. 0 2 62 19
Florida 5 6 0 11
Georgia 4 7 0 0
Illinois 13 4 8 26
Indiana 1 1 0 0
Iowa 0.6 0.4 0 0
Kansas 0 0.3 0 0
Kentucky 0.3 0.3 0 0
Louisiana 0 0.4 0 0
Maryland 3 1 10 4
Massachusetts 1 4 0 0
Michigan 16 9 0 7
Minnesota 8 2 0 0
Missouri 0.3 2 0 0
Nebraska 0 0.1 0 0
New Jersey 1 7 19 14
New York 0 0 0 3
Nevada 0.3 0 0 0
North Carolina 1 3 0 0
Ohio 1 1 0 1
Oklahoma 1 0.6 0 0
Oregon 0.3 1 0 0
Pennsylvania 0 0.1 0 4
South Carolina 0 0.8 0 0
Tennessee 0 3 0 0
Texas 23 18 0 0
Virginia 0 0.1 0.6 0.6
Washington 1 3 0 0
Data not available 3 6 0 3

Source: Author’s compilation from Home Mortgage Disclosure Act (HMDA)
data, 2002 to 2003.


	tab3.1 and 3.2
	tab3.3 to 3.8
	tab5.1 and 5.2
	tab6.1 to 6.8
	tab6.9
	tab6.10
	fig6.1
	tab8.1

